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כְֻּנּגּד אֲַרְָבָּּעּה בּנִים דִִּבְָּרָּה תֵוֹרָּה: אֲּחֻּד חֻּכָּם. וְאֲּחֻּד 
רָּשּׁע. וְאֲּחֻּד תָּּם. וְאֲּחֻּד שּׁאֲֵינוֹ יוֹדֵעַ לִשְׁאֲוֹל . . רָּשּׁע 
מּה הוּאֲ אֲוֹמֵרָ: מּה הּעֲבוֹדּה הַזֶּאֲֹתֵ לּכָּם

The Torah speaks of four children: One who is wise, 
one who is wicked, one who is simple and one who does 
not know how to ask… What does the wicked one say? 
“What is this service to you?” 

What’s Behind the Question?

Four verses in the Torah speak of “parent-child” conversations 
about the observance of Pesach. Per the Haggadah, each verse 
reflects one of four types of children who might be questioning 
our observances: a wise child, a wicked child, a simple child, 
and one who does not know how to ask. When looking back 
at the verses, we note that three of the four verses speak of the 
child in the singular tense, saying, “When your son asks,” or 
“You shall tell your son.” Only once does the Torah describe 
this as a conversation with multiple children: in the question 
attributed by the Haggadah to the wicked son, “And it will 
come to pass if your children say to you, ‘What is this service 
to you?’”7 

One explanation for this distinction is that each of other 
three questions (or lack thereof ) can be coming from only 
one type of child. The varying degrees of complexity in 
the questions clearly reflect varying degrees of academic 
achievement or ability; namely, a wise son, a simple son, or a 
son who does not even know enough to formulate a question.

7. Shemos 12:26.
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יְלּה הַזֶּּה - כֻּּלּוֹ מַצָּּה הַלַּֽ

On this night, only matzah.

You’re an Adult Now

It is a Biblical requirement for each person to eat Matzah on 
the first night of Pesach. What about on the other days and 
nights of the holiday?

The Torah explicitly excludes the seventh day of Pesach 
from the positive obligation to eat matzah that day, rendering 
it optional instead. Using the methodology by which the laws 
of the Torah are extracted from scripture, the Talmud1 extends 
this “freedom of discretion” to all the days of Pesach other 
than the Seder night. Meaning, that though we are obligated 
to not eat leavened bread throughout the entire holiday, only 
on the Seder night do we have an obligation to eat matzah; 
after the Seder night, matzah is optional.

Chassidus explains that the discretionary status of matzah 
on the seventh day (and indeed all of Pesach other than the 
first night or nights) is, in truth, indicative that the level of 
Divine service that we draw from these days is even higher 
than what is drawn from and symbolized by the obligatory 
consumption of matzah of the first night. How so?

Matzah, the flat and tasteless opposite of leavened bread, 
symbolizes humility and submission. It is representative 
of the inner work required of us in the initial stages of 
neutralizing selfish and negative impulses: to counter our 
natural inclinations with the humility of simple restraint, 

1. Pesachim 120a.
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The dismissive question of, “What is this service to you?” 
however, is not limited to a person of any specific level of 
intelligence or education. This type of question stems 
simply from spite. Therefore, “children,” in the plural, 
pose the question of the wicked son in the Torah, because 
this question could be coming from many different types 
of people. They might be as knowledgeable as the wise son, 
or as clueless as the simple son, or sadly, as tends to be the 
case, from those whose Jewish education and knowledge is 
so minimal that they truly “don’t know how to ask.”

—Igros Kodesh, vol. 2, p. 365
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וְאֲִלּוּ לֹאֲ הוֹצִיאֲ הַקָּּדוֹשׁ בָּּרָוּךְ הוּאֲ אֲּתֵ אֲֲבוֹתֵֵינוּ מִמִִּצְרָּיִם, 
הֲרֵָי אֲּנוּ וּבּנֵינוּ וּבְנֵי בּנֵינוּ מְשּׁעְבָּּדִים הּיִינוּ לְפַַרְָעהֹ בְָּמִצְרָּיִם

If the Holy One, blessed be He, had not taken our fathers 
out of Egypt, then we, our children, and our children’s 
children would have remained enslaved to Pharaoh in 
Egypt. 

Ensuring our Freedom

We acknowledge in the Haggadah that if not for our 
miraculous redemption some 3,000 years ago, we would 
still be slaves to Pharaoh today. As such, we can truly regard 
ourselves as though we were the ones redeemed from Egypt, 
which is the main theme of the Seder.

The Haggadah adds that our children, as well as their 
children, would still be enslaved, if G-d had not redeemed our 
ancestors. While it is true that the redemption from Egypt 
granted our progeny the same freedom it granted us, why 
must we acknowledge this at the Seder? 

Evidently, to fully experience our own freedom, we must 
be cognizant of our descendants’ freedom as well.

Why?
On Pesach we celebrate not only our physical release 

from bondage, but also our spiritual liberation—the ability 
to cleave to the infinite G-d, and to transcend the shackles of 
our material existence. In the words of the Mishnah, “There 
is no free person, except for he who occupies himself with 
the study of Torah.”2

2. Avos 6:2.
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whether we fully appreciate the battle and the cause we are 
fighting for or not.

On the first night of Pesach, as we just begin to free 
ourselves from the impure influences of Egypt, the discipline 
and self-effacement symbolized by matzah does not come 
naturally to us. We must be commanded and instructed to 
work on this; if left to our own devices, we would not take 
on this fight.

The subsequent days of Pesach, when eating matzah is 
by our own discretion, teach us and empower us to reach a 
more mature level in our internal work. Now, we are given the 
independence to choose to eat matzah, telling us in effect that 
it is expected of us to have reached the point that we can be 
trusted to seek out the humility, discipline, and self-restraint 
represented by matzah on our own initiative.

-Likkutei Sichos, vol. 22, pp. 32-33
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תָּּם מּה הוּאֲ אֲוֹמֵרָ? מַה זֶּאֲתֵֹ? וְאֲּמַרְָתָּּ אֲֵלּיו "בְָּחֻוֹזּק 
יּד הוֹצִיאֲּנוּ ה' מִמִִּצְרַָיִם מִבֵָּיתֵ עֲבּדִים".

The simple one, what does he say? “’What is this?” “And 
you will say to him, ‘”With the strength of [His] hand, 
G-d took us out from Egypt, from the house of slaves’” 
(Shemos 13:14).”

The Strength to Go Free

As one would expect, the dialogue with the simple child seems 
to be the least complex of the conversations with the four sons 
described in the Haggadah. The child asks what the Pesach 
celebration is all about, and we respond that it is because G-d 
took us out of Egypt with a mighty hand. There is, however, a 
profound message to be found in this noteworthy interaction.

The individual addressed here is not a cynic like the wicked 
son, nor are they unmoved like the son who does not know—
or care—enough to ask. While the simplicity and sincerity of 
this individual is to be applauded, the Seder is an opportunity 
for them to draw motivation and energy for unprecedented 
growth. 

In addition to asking about the goings-on at the Seder, the 
simple son’s question is a burst of wonder and marvel about 
the incredible story of the Exodus. Wow! What is this?! How 
was it possible for millions of people to escape the control of 
one of the most powerful rulers of all time?

This amazement is an opening for them to leave their 
personal Egypt and begin to thrive. 

“And you will say to him, ‘With the strength of His hand, 
G-d took us out of Egypt..” The story of the exodus from 
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Egypt demonstrates more than G-d’s ability to perform 
extraordinary miracles. As related in the Zohar and Midrash, 
Bnei Yisrael of their own accord were not spiritually worthy 
of redemption.8 Moreover, of the 400 years that G-d had told 
Avraham that his children would be slaves in Egypt, they had 
only served two hundred and ten.9 Thus, freeing the Jewish 
people from Egypt required “the strength of G-d’s hand” to 
overpower His own plans and principles, as it were.

Says the Haggadah to the simple child, the sincere 
individual stuck in their status quo: Just as the extraordinary 
redemption of our ancestors came about through G-d’s 
strength to disregard His considerations, so, too, with 
determination—and perspiration—on your part not to reckon 
with your instinctive limitations, G-d will help you leave your 
current state and experience freedom.

—Haggadah shel Pesach im Likkutei Taamim Uminhagim, p. 141

8. See Zohar II:170b
9. See Shir Hashirim Rabbah 2:8(a). 
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נוּ" – אֲֵלּוּ הַבָּּנִים "וְאֲּתֵ־עֲמּלֵֽ

“Our labor,” this refers to the “children,” 

Raising Children: The 
Hardest Job of All

The offering of Bikkurim, the first-ripened fruits of the year 
that we bring to the Beis Hamikdash, is accompanied by a 
proclamation thanking G-d for His kindness that has brought 
us to this day. We mention in particular that He heard our 
voices when we were slaves in Egypt, and saved us from “our 
affliction, toil and oppression.” 

Commenting on this verse, the Sifri states: “‘Our toil’—
these are the sons, as it is written, ‘Every son that is born 
you shall cast into the river, and every daughter you shall 
keep alive,’”13 meaning that the words “our toil” allude in 
particular to the suffering we endured in Egypt with regard 
to our children.

It is worth noting that the Sifri demonstrates that there 
was a particularly evil decree targeting the Jewish children, 
but does not provide proof or explain how the words “our toil” 
allude specifically to children. 

The Sifri’s omission of any proof that “our toil” refers to 
our children indicates that such proof is superfluous. For it is 
self-evident that raising children to grow on the proper path 
takes hard work—not only “effort,” but also what the Torah 
deems “toil,” difficult labor. It therefore goes without saying 
that our “toil” is our children.

13. Shemos 1:22.
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חֻּכָּם מּה הוּאֲ אֲוֹמֵרָ? מּה הּעֵדוֹתֵ וְהַחֻּקִָּים וְהַמִִּשְׁפָּּטִִים 
אֲֲשּׁרָ צִוּּה ה' אֱֲלֹהֵינוּ אֲּתְֵכָּם. וְאֲַף אֲַתָּּה אֱֲמוֹרָ לוֹ כְֻּהִלְכָוֹתֵ 
הַפָּּסַַחֻ: אֲֵין מַפְַטִִירִָין אֲַחַֻרָ הַפָּּסַַחֻ אֲֲפִַיקוֹמּן:

The wise one, what does he say? “’What are the 
testimonies, statutes and civil laws that Hashem, 
our G-d commanded you?’ (Deuteronomy 6:20)” 
Accordingly, you will say to him, as per the laws of the 
Pesach sacrifice, “We may not eat any dessert after we 
finish eating the Pesach sacrifice.”

Smart Living

The Torah speaks of four conversations we have with our 
children recalling the exodus from Egypt. The first of these 
conversations expounded upn in the Hagaddah is said to be 
held with a wise child, who wants to learn about how to live 
as a Jew to the fullest degree.

Our response to the wise child, according to the Haggadah, 
is rather puzzling. “As per the laws of the Pesach sacrifice, 
we may not eat any dessert after we finish eating the Pesach 
sacrifice.” Of all the rich and colorful elements of the holiday, 
why is a law about what not to do after eating the Pesach 
sacrifice the one that gets honorable mention?

Furthermore, this rule seems entirely unnecessary. The 
reason for not eating after the Pesach sacrifice is so that the 
taste of this special sacrifice which recalls our freedom from 
Egypt will linger in our mouths and not be quickly forgotten. 
Could the relived experience of being saved from the suffering 
and life-threatening conditions in Egypt be so easily forgotten 
that we need a rule about not eating dessert to prevent that? 

6 הגדה של פסח  

For this reason, the only way we can truly celebrate our 
redemption is when we are certain of our children’s and 
grandchildren’s freedom. The only free person is one who 
has successfully imparted his appreciation for Torah study 
and excitement for its observance to his children, in a way 
that ensures they will pass it along with the same passion to 
their children. Only then can we be certain that the spiritual 
liberation achieved through Torah will endure forever. As 
the Talmud teaches, “He who is himself a talmid chacham 
(Torah scholar), and his son a talmid chacham, and his son’s 
son, too, is a talmid chacham, the Torah will nevermore cease 
from his seed.”3

—Sichos Kodesh 5736, vol. 2, p. 99

3. Bava Metzia 85a.
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כֻּּל הַבֵָּן הַיִֵּלּוֹד הַיְאֲרָֹּה תַָּשְׁלִיכָּהוּ וְכָּל הַבַָּתֵ תְָּחַֻיֵּוּן

You shall cast into the Nile every boy who is born, but 
every daughter you shall make live. 

Save Your Children from 
Pharaoh’s Decree

At first glance, it would seem that Pharaoh’s decree targeted 
only the infant boys born to Bnei Yisrael, but not the baby 
girls. If so, why was it necessary for Pharaoh to add and 
emphasize, “but every daughter you shall keep alive”? This 
implies that keeping the daughters alive was an active and 
integral part of his evil plan.

Pharaoh’s objective was to stop the growth and continuity 
of the Jewish people. As such, he decreed that half the children 
born to Bnei Yisrael be annihilated physically—and the others 
spiritually. Pharaoh did not tell the Egyptians to allow the 
Jewish baby girls to live; he told them, “Every daughter 
[of Bnei Yisrael] you shall make live.” You—the very same 
Egyptians who are murdering the Jewish boys—should 
instill your Egyptian values and lifestyle into all the surviving 
children, thereby spiritually annihilating whatever remains 
of Bnei Yisrael.

Indeed, the first part of Pharaoh’s decree—to drown the 
baby boys in the Nile—conveys a similar message. Since it 
seldom rained in Egypt, the Egyptians relied on the waters 
of the Nile to irrigate their crops, and as they depended 
on it for their very sustenance, they considered the Nile a 
deity. Accordingly, drowning Jewish children in the Nile is a 
metaphor for immersing our children in the values, culture 
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The same is true with regard to educating and nurturing 
students, whom the Torah likewise refers to as “your children.”14 
You have not fulfilled your most basic duties as an educator 
until you have invested yourself to the point of “toil.”

—Likkutei Sichos, vol. 1, pp. 113–114

14. See Devarim 6:7 and Rashi ad loc.
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not forgetting the taste of freedom, is cemented into a law 
and a ritual.

—Toras Menachem, vol. 39, pp. 291-293

8 הגדה של פסח  

A similar question could be asked about the possibility 
of someone willfully transgressing any of the mitzvos. If we 
know that by observing the commands of the Torah we attach 
ourselves to the living and eternal G-d, how is it even possible 
for someone to consider defying G-d’s Torah and willfully 
detaching themselves from the essence of goodness and life? 

Yet we see that, in the words of the Talmud, we are 
susceptible to “being possessed by a spirit of foolishness,”4 
of illogically succumbing to self-destructive behavior and 
severing ourselves from the will of G-d. 

What antidote could there be for an irrational force that 
defies any reasoning or logic? The only defense, and therefore 
the foundational principle of Judaism, is “accepting the yoke 
of Heaven”: committing ourselves to G-d not as enlightened 
students, but as simple servants. 

In particular, we express this when we fulfill the Torah’s 
laws and rituals not only due to their rationality, but 
simply because G-d has so willed, and we are His subjects. 
Internalizing this commitment to obedience is the force 
that enables us to withstand momentary lapses of critical 
judgment. 

That is likewise our message to the wise child. By 
emphasizing that even something as unforgettable as being 
saved from a direct threat to your life requires a law if it is to 
be remembered, we are saying, you may be clever enough to 
discover the profound meanings and reasons of many of the 
mitzvos, but those are not the foundation of Jewish life. The 
essence of the Jewish person is their “obedience,” expressed 
in the fact that even something which seems obvious, like 

4. Sotah 3a. 
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אֲֵלּוּ עּשָּׂרָ מַכֻּוֹתֵ שּׁהֵבִיאֲ הַקָּּדוֹשׁ בָּּרָוּךְ הוּאֲ עַל הַמִִּצְרִָים בְָּמִצְרַָיִם

These are the Ten Plagues which the Holy One, blessed be 
He, brought upon the Egyptians...

Discovering the Real Motive

G-d struck the Egyptians with ten plagues to punish them for 
their cruel enslavement of Bnei Yisrael. These supernatural 
plagues also forced Pharaoh to recognize G-d’s existence and 
might, as we read, “I have allowed you to stand in order to 
show you My strength, and in order to declare My name all 
over the earth.”15

These reasons alone seem to provide sufficient cause for the 
Ten Plagues, yet Rashi brings a third reason. Commenting on 
the words “I will harden [Pharaoh’s heart],”16 Rashi explains:

[G-d was saying:] “Since Pharaoh behaved wickedly and 

defied Me… it is better for Me that his heart be hardened, so 

that I can increase My signs and My wonders in him; thereby 

you will recognize My mighty deeds.” Such is the custom of 

the Holy One, blessed be He. He brings retribution on the 

nations so that Israel should hear and fear.

According to this explanation, the primary goal of the 
plagues was not their effect on the Egyptians, but to inspire 
awe and wonder within Bnei Yisrael.

A principle that Rashi teaches on the very first verse in 
the Torah supports this approach. Rashi writes there that 
G-d created all of existence “for the sake of the Jewish people 

15. Shemos 9:16.

16. Shemos 7:3.
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and lifestyle of our secular surroundings, thinking that this 
immersion will grant them a secure future.

It is crucial that we recognize that this approach stems 
from the likes of the evil Pharaoh—those who seek to destroy 
Jewish growth and continuity, if not physically then spiritually. 
In order to give our sons and daughters life, we must grant 
them an education that focuses on their true livelihood—the 
vitality that we Jews receive from “the Torah of Life.”

—Likkutei Sichos, vol. 1, pp. 111–112

11 PESacH

every Jew who will ever live, saying in the direct and singular 
form, “I am the L-rd, your G-d,”5 your eternal identity and 
inescapable destiny. We are therefore certain that ultimately, 
before the coming of the future Redemption, every Jew will 
return to G-d and His service6 and will thereby merit to be 
redeemed.

With these words of hope, expressing our belief in the 
unconditional and eternal heritage of every Jew, we welcome 
the wicked son back to the Seder. With genuine love and 
concern, we speak of his unbreakable bond with G-d and 
the Jewish people to inspire him to embrace his natural 
inheritance, for he too must prepare for his part in the future 
Redemption.

—Likkutei Sichos, vol. 11, p. 2; Toras Menachem, vol. 8, pp. 77-78

5. Shemos 20:2.

6. See Tanya, chapter 39.

10 הגדה של פסח  

רָּשּׁע מּה הוּאֲ אֲוֹמֵרָ? מּה הּעֲבוֹדּה הַזֶּאֲתֵֹ לּכָּם . . 
וּאֱֲמוֹרָ לוֹ בַָּעֲבוּרָ זּה עּשָּׂה ה’ לִי בְָּצֵאֲתִֵי מִמִִּצְרָּיִם. 
לִי וְלֹאֲ לוֹ, אֲִלּוּ הּיּה שּׁם לֹאֲ הּיּה נִגְאֲּל

The wicked one, what does he say? “What is this worship 
to you?”… Say to him: “It is for this that G-d did for me 
when I left Egypt; i.e., ‘for me,’ but not for him. If he had 
been there, he would not have been redeemed.”

Why is the Wicked 
Son at the Seder?

The wicked son dismissively asks what purpose there is in 
the observance of the Seder, excluding himself from being 
among its adherents. Yet instead of answering his question, 
we respond by telling him that, in fact, he would not have 
merited to be redeemed from Egypt.

Why not respond to his question? Besides, if he truly has no 
association with the Seder and the Exodus, then why include 
this dialogue in the Haggadah at all?

These questions support an alternative understanding 
of our response to the wicked son, according to which the 
response is, in fact, intended to draw the wicked son nearer 
to the Seder, of which he too is an integral part. We are telling 
the wicked son that only “if he had been there, he would not 
have been redeemed,” but in the future Redemption he too 
will be redeemed.

Only in Egypt, before G-d gave us the Torah, was it possible 
for a Jew to be permanently detached from the Jewish people, 
and to not be redeemed together with the rest of Bnei Yisrael. 
At the Giving of the Torah, however, G-d spoke to the soul of 
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דִּּם

Blood

Escaping the Cold

Bnei Yisrael’s exile in Egypt seemed interminable. Slavery was 
such a deep part of their identity that they refused to believe 
that their redemption was imminent. Egypt’s oppression 
of Bnei Yisrael was so severe that even Moshe struggled to 
understand how it could be part of G-d’s plan. It was only 
when G-d struck the Egyptians with the Ten Plagues that 
Egypt’s grip on the Jewish people began to crumble.

“In every generation and every day, one must regard 
himself as though he has come out of Egypt on that very day.”17 
The Torah’s name for Egypt, Mitzrayim, shares a common 
root with the Hebrew word meitzar, constraint. Accordingly, 
Chassidus explains that “in every generation and every day,” 
one must constantly strive to escape his personal “Egypt”—
the internal constraints that hinder and restrain his devoted 
service of G-d. In this context, the Ten Plagues represent ten 
steps through which we can breach even the toughest internal 
barriers, freeing our souls to fully experience our attachment 
to G-d.

In the first plague, the waters of the Nile River—which the 
Egyptians worshipped as a god—turned into blood.

Water is naturally cold; thus, the waters of the Nile 
represent coolness and indifference toward things that 
are G-dly and holy. This attitude of coolness is the root of 

17. Mishnah, Pesachim 10:5, cf. Tanya, chapter 47.
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and for the sake of Torah.” This is true not only of the initial 
creation of the world, but of every event that transpires at 
any time thereafter. Therefore, even when seemingly Divine 
Providence caused a particular event to occur for other 
reasons, the true objective is the direct impact the event will 
have on the Jewish people.

Accordingly, Rashi emphasizes that G-d brought the Ten 
Plagues upon the Egyptians not only in retribution for their 
treatment of Bnei Yisrael or to make them recognize the 
Creator, but for the effect that the plagues would have on 
Bnei Yisrael themselves—they would inspire within them a 
more profound fear of G-d.

—Likkutei Sichos, vol. 36, pp. 33–36

13 PESacH

The dismissive question of, “What is this service to you?” 
however, is not limited to a person of any specific level of 
intelligence or education. This type of question stems 
simply from spite. Therefore, “children,” in the plural, 
pose the question of the wicked son in the Torah, because 
this question could be coming from many different types 
of people. They might be as knowledgeable as the wise son, 
or as clueless as the simple son, or sadly, as tends to be the 
case, from those whose Jewish education and knowledge is 
so minimal that they truly “don’t know how to ask.”

—Igros Kodesh, vol. 2, p. 365

12 הגדה של פסח  

כְֻּנּגּד אֲַרְָבָּּעּה בּנִים דִִּבְָּרָּה תֵוֹרָּה: אֲּחֻּד חֻּכָּם. וְאֲּחֻּד 
רָּשּׁע. וְאֲּחֻּד תָּּם. וְאֲּחֻּד שּׁאֲֵינוֹ יוֹדֵעַ לִשְׁאֲוֹל . . רָּשּׁע 
מּה הוּאֲ אֲוֹמֵרָ: מּה הּעֲבוֹדּה הַזֶּאֲֹתֵ לּכָּם

The Torah speaks of four children: One who is wise, 
one who is wicked, one who is simple and one who does 
not know how to ask… What does the wicked one say? 
“What is this service to you?” 

What’s Behind the Question?

Four verses in the Torah speak of “parent-child” conversations 
about the observance of Pesach. Per the Haggadah, each verse 
reflects one of four types of children who might be questioning 
our observances: a wise child, a wicked child, a simple child, 
and one who does not know how to ask. When looking back 
at the verses, we note that three of the four verses speak of the 
child in the singular tense, saying, “When your son asks,” or 
“You shall tell your son.” Only once does the Torah describe 
this as a conversation with multiple children: in the question 
attributed by the Haggadah to the wicked son, “And it will 
come to pass if your children say to you, ‘What is this service 
to you?’”7 

One explanation for this distinction is that each of other 
three questions (or lack thereof ) can be coming from only 
one type of child. The varying degrees of complexity in 
the questions clearly reflect varying degrees of academic 
achievement or ability; namely, a wise son, a simple son, or a 
son who does not even know enough to formulate a question.

7. Shemos 12:26.
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all spiritual ills, for it is impossible for a person to remain 
perpetually unexcited about both holiness and that which 
challenges holiness. Consequently, even if a person observes 
all the mitzvos but does so coldly and apathetically, his 
detachment will invariably bring him to interest in and 
attraction to ideas that are incompatible with a life of holiness.

The first and most crucial step toward our escape from 
Egypt is therefore to rid ourselves of the cold waters of the 
Nile, and infuse our Judaism and Torah observance with 
passion.

—Likkutei Sichos, vol. 1, pp. 119–124

14 הגדה של פסח  

תָּּם מּה הוּאֲ אֲוֹמֵרָ? מַה זֶּאֲתֵֹ? וְאֲּמַרְָתָּּ אֲֵלּיו "בְָּחֻוֹזּק 
יּד הוֹצִיאֲּנוּ ה' מִמִִּצְרַָיִם מִבֵָּיתֵ עֲבּדִים".

The simple one, what does he say? “’What is this?” “And 
you will say to him, ‘”With the strength of [His] hand, 
G-d took us out from Egypt, from the house of slaves’” 
(Shemos 13:14).”

The Strength to Go Free

As one would expect, the dialogue with the simple child seems 
to be the least complex of the conversations with the four sons 
described in the Haggadah. The child asks what the Pesach 
celebration is all about, and we respond that it is because G-d 
took us out of Egypt with a mighty hand. There is, however, a 
profound message to be found in this noteworthy interaction.

The individual addressed here is not a cynic like the wicked 
son, nor are they unmoved like the son who does not know—
or care—enough to ask. While the simplicity and sincerity of 
this individual is to be applauded, the Seder is an opportunity 
for them to draw motivation and energy for unprecedented 
growth. 

In addition to asking about the goings-on at the Seder, the 
simple son’s question is a burst of wonder and marvel about 
the incredible story of the Exodus. Wow! What is this?! How 
was it possible for millions of people to escape the control of 
one of the most powerful rulers of all time?

This amazement is an opening for them to leave their 
personal Egypt and begin to thrive. 

“And you will say to him, ‘With the strength of His hand, 
G-d took us out of Egypt..” The story of the exodus from 
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3 PESacH

יְלּה הַזֶּּה - כֻּּלּוֹ מַצָּּה הַלַּֽ

On this night, only matzah.

You’re an Adult Now

It is a Biblical requirement for each person to eat Matzah on 
the first night of Pesach. What about on the other days and 
nights of the holiday?

The Torah explicitly excludes the seventh day of Pesach 
from the positive obligation to eat matzah that day, rendering 
it optional instead. Using the methodology by which the laws 
of the Torah are extracted from scripture, the Talmud1 extends 
this “freedom of discretion” to all the days of Pesach other 
than the Seder night. Meaning, that though we are obligated 
to not eat leavened bread throughout the entire holiday, only 
on the Seder night do we have an obligation to eat matzah; 
after the Seder night, matzah is optional.

Chassidus explains that the discretionary status of matzah 
on the seventh day (and indeed all of Pesach other than the 
first night or nights) is, in truth, indicative that the level of 
Divine service that we draw from these days is even higher 
than what is drawn from and symbolized by the obligatory 
consumption of matzah of the first night. How so?

Matzah, the flat and tasteless opposite of leavened bread, 
symbolizes humility and submission. It is representative 
of the inner work required of us in the initial stages of 
neutralizing selfish and negative impulses: to counter our 
natural inclinations with the humility of simple restraint, 

1. Pesachim 120a.
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